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Introduction
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There is so much to say and so many stories to tell about the Mi’kmagq of Nova Scotia. This
manual by no means presumes to tell it all. Rather we have tried 1o tell a little about a variety
of aspects of Mi'’kmaw life and history—past and present—and hope to instill an interest that
will leave the reader wanting to explore the story of the Mi’kmagq a little further. It is a story of
a people who have survived challenges and hardships and managed to maintain pride in their
history and strong cultural values. It is a testament to the numerous contributions the Mi’kmaq

have made to support and enhance the cultural mosaic we now call Nova Scotia.

The Mi'kmagqg have always been here, are here today, and will continue to be here for millennia
to come, sharing their stories and experiences. The title “Kekina’'muek” is a Mi’kmaw word for
“study” or “learn.” We hope all readers will enjoy our legacy, learn of our present day life, and

look forward to sharing a prosperous future with us.

Wela'liog
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How to use this manual
L 9 UND OF

This manual is comprised of ten chapters; each formatted in a similar manner.

Each chapter begins with a statement of the theme or key message followed

by a brief text.

Several resources/references are available to reinforce and elaborate

on the content.

Suggestions for activities are also included for further discussion to inspire

interpretation, interaction and sometimes debate in the classroom.

As vocabulary is one of the cornerstones of literacy, several words are underlined
in each chapter that are defined in a glossary at the end of the manual. Readers
are expected to familiarize themselves with the words and use them in the

discussion groups and learning activities.

A bibliography of resources and references used to compile this publication is

also included that will lead interested readers to learn more about the Mi’kmag.

For quick reference, a historical timeline has been reproduced from the Mi’kmaw

Resource Guide (Fourth Edition) and other sources to assist the student.
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Chapter 1

The Story Begins. . .

L 9] LAY OF

The history of Mi’kmaw people is very long
and our homeland, called Mi’kma'ki, is very
large. There have been people living here for
more than 11,000 years! Mi’kma’ki, is made
up of all of Nova Scotia and Prince Edward
Island and large areas of New Brunswick, the

Gaspé Peninsula and Newfoundland.

While many histories are written only from
historical documents, understanding our past
and our homeland requires understand-

ing many different kinds of information. In
the past, Mi’lkmaw people learned about
their culture and history through stories and
legends. These oral (spoken) histories are
very important to understanding our past. In
addition, because our history is so old, we

use sciences like archaeology and geology to

help us tell our stories.

Mi’kmaw history and culture is like a puzzle
that has many different pieces. Some pieces
come from geology. They tell us about the
environment in the past. Other pieces come
from archaeology. They tell us about where
and how our ancestors lived. We also use
historical documents that were written mostly
by Europeans, since it was rare for Mi’kmaw
people to write their histories down on paper.

Most of all, we listen to each other—and

especially to the Elders in our
community—because it is
our stories and legends that
help us put all the pieces

of the puzzle together into

picture we can call our own.

One of the most exciting things

about the puzzle is that the pieces are all
around us, whether we are Mi'kmagq or not.
Chances are you are living near a river that
once had encampments along it; today these
encampments are archaeological sites. All of
us live near places with Mi’kmaw names—
like Shubenacadie or Tracadie. Others may
live near certain islands, hills, or special
places that are part of Mi’lkmaw stories. Per-
haps there is a special source of stone nearby
that people used to make their tools, or a
place with clay that people used to

make their bowls, and containers
for cooking. Whether we real-
ize it or not, everyone travels
over and through ancestral
Mi’kmaw places, and we do

it every day.

biface knife
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Legends of Kluskap

Amethyst, sacred stone to the Mi'’kmag, has
been gathered for generations. Traditional places
for gathering amethyst can be found in the

legends of Kluskap (Glooscap).

“Kluskap’s Campsite” at Blomidon is one of
these places. Another is located just two kilo-
meters across the Bay of Fundy, at Partridge
Island—home of Kluskap’s Grandmother. Before
a large storm called the “Saxby Gale” created a
permanent land bridge from the mainland to
the island in 1869, you could only get to it on
foot at low tide. The Mi’kmagq called Partridge
Island “Wa’so’q,” which means “Heaven.”

In the legends of Kluskap, we find more than
just detailed descriptions of landforms that we
can see in Mi'’kma’ki today, we also find evi-
dence of our “Cultural Memory Timeline” that
points to events and changes that are confirmed
by modern day science.

One legend tells of a battle Kluskap fought with
the “God of Winter.” Kluskap lost, making it
“winter” here year-round. In the past 13,000
years of our ancestral occupation, and since the
last Ice Age, studies of climate changes have
confirmed conditions like year-round winter.
Even after Kluskap took his people south to ask
the “Goddess of Summer” to bring back our four
seasons, there is a legend that says there was
still one giant chunk of ice left. When you look
at elevation maps of the Cobequid Mountains,
you see that the mountain has been eroded on
the North and South sides, yet there is no major
water source on top of that mountain. Geologi-
cal and glacial studies show that the Cobequid
Mountains were eroded by a piece of ice that
remained after the last Ice Age, a piece of ice

two kilometres thick.

The stories of our people relate

to events that happened very

recently and those that happened
a long fime ago. The stories contain
lots of different kinds of information,
especially about things that we believe,
feel, and think. There are many values and
beliefs that are shown through Mi’kmaw
stories and through the language itself. By
listening to the stories, we come to under-
stand how important family is, how courage
and determination were essential for living
through dramatic changes in our climate and
our lives. The stories share with us what our
culture thinks is beautiful, strange and impor-
tant for life at different times and places in
our past. Stories also carry key information
for the use of plants, animals, rocks and
other resources in the land. They tell us when
to harvest and when not to harvest, warn

us about dangerous tidal areas, and map

important places onto the landscape.

With stories, the exact time events took place
is not the most important thing. However the
sciences of archaeology and geology depend
upon knowing the dates of sites and artifacts.

Because Mi'’kmaw people and their ancestors

Kluskap (Glooscap) gives an amethyst necklace
to his grandmother. Partridge Island, Cape Split
and Blomidon are seen in the background.
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have lived in Mi'’kma’ki for such a long
period of time, archaeologists have created
blocks of time, called periods, that help them
to organize the hundreds of sites and thou-
sands of artifacts that have been found. This

is called a chronology.

There are more than 800 Mi’kmaw
archaeological sites in Nova Scotia. There

are hundreds more in the provinces of New
Brunswick, Prince Edward Island, Quebec and

Newfoundland and Labrador.

The Debert Sites, Debert, NS
More than 11,000 years ago, people lived

on plains that stretched south from the
Cobequid Mountains. The Debert archaeo-
logical sites, near Truro, Nova Scotia, are
among the most important sites of this age
in North America. Archaeological excava-
tion revealed numerous living areas as well
as a large and diverse set of stone artifacts.
Archaeologists recognize the time between
13,500 and 10,000 years ago as the oldest

AI’Chan|Ogy is the study of past

human life through the artifacts that people

leave behind. Archaeology tells us about how
and where people lived. It tells us about how big
family units were, whether people lived all in one
place, or moved throughout the year (as was true
for the Mi'’kmagq), what things were important to
them economically (like which rocks and miner-
als were important), and what animals and plants
people used. Archaeology is good at telling us
about certain parts of people’s lives—the things
we can touch and see. However, archaeology tells
us less about the parts of life we can'’t see, such as
how we feel, what we believe, or what language

we speak.

GeO|Ogy is the study of the physical,

chemical, geological, and biological happenings
at or near the earth’s surface. Geologists study
landformes, soils, fossils, fluids (mostly water),
and rocks to tell us about past environments:
temperature, rain, snow, plants and even animals.
Archaeologists are interested in geology because
it tells us what kinds of environments people

lived in. Geology usually works at very long time

frames, but it tells us about shorter frames too.

Sa'qewe’k L'nu’k

Mu Awsami Kejikawe'k L'nu’k

Kejikawe'k L'nu’k
(Recent People—Woodland Period

Kiskuke'k L'nu’k
(Today’s People—early European
contact and colonial era traditions) 1,000 - present 500 - present

Mi’kmakik Teloltipnik L'nuk

(How People Lived in Mi’kma’ki)

Radio Carbon Years Calendar Years

(Ancient People—Palaeo Period) 11,500 - 8,500 B.P. 13,500 - 10,000 B.P.
(B.P.=Before Present)

(Not so Recent People—Archaic Period) 8,500 - 3,000 B.P. 10,000 - 3,000 B.P.

& early European contact era traditions) 3,000 - 300 3,000 -500 B.P.
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period of human settlement in North and
South America. Today, the Mi'kmaw First
Nation works to protect this important area

of our homeland.

People lived in a dramatically changing
environment at the end of the last glaciation
(Ice Age). By 13,000 years ago the conti-
nental glaciers from the last Ice Age had
melted away from this region. Even with

the ice gone, it was still a cold and rapidly
changing environment compared with the
climate today. Most of the land was covered
in grasses, with small forests of spruce, birch
and alder growing in the more protected
areas. The shoreline of the Bay of Fundy was
near Cape Split, leaving the Minas Basin as

dry grass land.

At this time large lce Age mammals may
have still roamed this land. These mammals
included mastodons and mammoths, giant

beavers, giant short-faced bears, and dire

wolves. Archaeologists believe that the large
Ice Age animals lived in this region perhaps as
late as 10,000 years ago. In addition to these
large mammals, more familiar animals also
lived in Mi'kma’ki, including caribou, musk ox,
bison, elk, moose, and red and arctic foxes, to
name a few. Though at the time Debert was
many kilometers inland from the ocean, sea
mammals such as walrus and seals, as well as
fish and other resources of the sea, were avail-
able to the people who lived here. Birds and

other small animals were also present.

Life at Debert would be both strange and
familiar to people today. Excavations (dig-
gings) at the site tell us a lot about some parts
of community life, very little about others.
Having relatively little information, archae-
ologists put a picture of life together as best
they can. Because so much is not known and
because new pieces of the puzzle are added
all the time, our understandings change
frequently. Much is left for us to imagine

about people’s lives.

When we imagine the com-
munity at Debert, we can see
it was filled with sophisticated,
knowledgeable people. They
had an intimate knowledge
of the weather, plants, land-
scape and animals with which
they lived. They cared for
each other, fought on

Fieldwork at Debert, 1964.
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occasion, solved problems and found
humour in their daily lives. Older people in
the community carried valuable knowledge
from their lifelong experience, which was

shared with others.

The community at Debert was not alone; nor
is it likely that people remained at one loca-
tion all year long. While Debert is the only
site in Mi’kma'’ki with numerous artifacts and
features like hearths (fireplaces for cooking),
there are other areas where single artifacts
have been found. People traveled for many
reasons, including hunting, visiting relatives
and friends, and gathering other kinds of

resources, especially the special rock for tools

from areas such as Scots Bay and Parrsborro,

Nova Scotia.

It is also very likely that these ancient people
traveled to places outside the Maritimes.

Relations extending over large areas would

have been important in times when food was

hard to find, as well as for gathering together

and sharing news. We do not know how far

such networks extended.

top right: Michelle LeLievre,
Archaeologist (Pictou) and

Scott Buchanan, Archaeological
Project Manager (Musquodoboit),
at Mi’kmawey Debert Site
Delineation Project, 2006

right: Donna Morris, Mi’kmaw
Archaeologist (Indian Brook
First Nation) and Sharon Farrell,
Mi’kmaw Archaeologist
(Miawpukek First Nation, NL)

at Mi’kmawey Debert Site
Delineation Project, 2006

Most sites from this period of time are called
Clovis, due to artifact styles and methods of
making them. Many of the tools at Debert were
probably made of stone that came from the
Bay of Fundy area. Controversial techniques
for analyzing blood traces on the tools suggest
that blood on several of the tools is caribou.

The excavations produced more than 4,500
artifacts, which are today curated (housed)
at the Museum of Civilization, in Gatineau,

Quebec. In the 1990s even more sites were

found nearby the original Debert site.

Ch 1: The Story Begins

Kekina’'muek: Learning about the Mi’kmaq of Nova Scotia 5



Fish Weirs

by Roger Lewis
A fish weir (say “WEER”) is

a wooden or stone barrier or
trap placed at the mouth of
ariver or in a river channel
to capture fish for food. Itis
the oldest of known fishing
practices and has been used
as far back in time as 8,000

years ago.

While remnants of this ancient
fishing technology are found
on most rivers in Nova Scotia,
the majority of fish weirs identi-
fied to date have been found in
rivers located in the southwest

part of the province.

Four types of fish weirs have
been identified through
archaeological investigation:

1. Wooden fence-stake
weirs found at the mouths
of rivers

2. Large down-stream pointing
stone “v-shaped” fish weirs
found in the interior of the

province at outlets of lakes

3. Smaller up-stream pointing
stone “v-shaped” fish weirs
found where salt and fresh
water meet and what is
known as the “head of tide”

4. Circular or rectangular stone
fish weirs found in river
channels just above the
“head of tide”

Each fish weir is used to catch

a different type of fish. For
example, fish that move between
salt and fresh water during their
life cycle; fish that mature at sea
and spawn in freshwater; and
those that mature in fresh water

but spawn at sea.

A wooden fence-stake weir
found at the mouth of a river
is built in a way that allows it
to work with the rise and fall
of the tide. Fish enter over the
fish weir at high tide and are
trapped behind the barrier or
trap when the tide lowers.

These types of fish weirs would
have been used to catch larger
fish species such as sturgeon,
shad and striped bass.

Smaller stone up-stream pointed
stone “v-shaped” fish weirs
found at the “head of tide” are

e e o e 2

G. Gloade

an eel weir made of stone

used to catch smaller fish that
are not trapped in a wooden
fence-stake fish weir. These
would include smaller fish
species like gaspereau, smelt,
mackerel, as well as male eels
which do not travel up rivers
and into lakes to mature like

female eels do.

Circular-rectangular stone fish
weirs are used to trap salmon
as they move up-stream to
spawn. It is important to catch
them just above the “head of
tide” when they are at their
fattest. The larger down-stream
pointing stone “v-shaped” fish
weirs that are found in the inte-
rior at the outlets of lakes are
used to catch just one species
of fish, the female American eel
that matures in interior lakes

and travels downstream to the

ocean to spawn in the fall.
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Mersey River Sites

In the summer of 2004, Nova Scotia Power
lowered the water level of the Mersey River

in southwest Nova Scotia to repair six power
dams. What the archaeologists uncovered as
a result was a wealth of artifacts that indicated
many ancient camp and fishing sites. More

than 100 sites were found along the river.

Archaeologists also found and collected more
than 10,000 artifacts for further study and
eventual display. Embedded in the muddy
riverbed were pieces of Native pottery, a wide
range of pecked and ground stone tools such

as axes, celts and gouges. Also found were a

variety of spear points as well as stone chip-
pings or flakes left behind from the making
of these tools. Many of these tools were dated
between 500 and 6,000 years old.

Large stone woodworking tools are very
distinct for this period and were made from
grinding a coarse-grained rock against
another or by pecking or tapping the stone to
form its shape. These were made from hard
igneous types of rock such as

granites, basalts or rhyolites.

Roger Lewis, a Mi'’kmaw archae-
ologist, took part in the Mersey
River project. Mr. Lewis is an
expert in fishing weirs. He saw
four different types of weirs built
on the Mersey River—each one
designed to catch a different

type of fish.

(above and right)
weirs made of stone

The fish weirs found on the Mersey River date

back thousands of years, yet they were in good
condition. The Mersey River was dammed in
1929 to produce electricity and greater portions
of the river and shoreline had remained under
water until the river was drained in 2004. This
protected the weirs and other artifacts from
natural damage such as exposure to air, frost,

fire, looting and development.

The Mersey River is one of eleven primary water
courses found in the southwestern end of Nova
Scofia. It drains Lake Rossignol and Kejimkuijik
Lake, both to the south and north, and extends
from Liverpool in Queens County to Annapolis

Royal in Annapolis County.

Photo courtesy of Roger Lewis

oto courtesy of Roger Lewis
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Many of the sites
discovered on the
Mersey River and Indian Gardens (Ponhook
Reserve) at Lake Rossignol were known as
places where the Mi'kmaq harvested food
sources and gathered over the millennia

(past thousands of years).

Kejimkujik Petroglyphs

More than 60 archaeological and historical
sites have been found in Kejimkujik, a large
area in southwestern Nova Scotia that is

also a National Park.

Kejimkuiik is known best for the hundreds

of individual pictures that are carved into

stone along lake shorelines and other areas.

These pictures are called petroglyphs. There
are more than 500 known from the areaq,
which make it the largest number of petro-

glyphs in eastern North America.

Tall ships, canoes, human figures, and
cultural symbols are the most common
pictures. Other carvings depict animals,
lodges, crosses and hieroglyphics. Many of
the images portray men and women wearing
traditional clothing. Over 60 of them depict
the unique peaked cap worn by women,
suggesting the importance of women in

Mi’kmaw society.

Conclusion

As you can see, Mi'kmaw people and their
ancestors have lived in many different places
at many different times. In this way, over
many generations Mi’kmaw people came

to be experts on the land, plants, animals,
rivers, lakes, rocks, and other aspects of life
in Mi’kma’ki. This knowledge is part of our
stories and our language. It is even in the
places where archaeological sites are found

and in the technology of our artifacts.

PGtI’OQIYPh(S) = A carving or inscription on a rock

plant
princess
fish

@
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Resources

Maritime Provinces Prehistory
by James A. Tuck. Ottawa: Archaeological
Survey of Canada, 1984. (102 pgs)

Mi’kmawey Debert Cultural Centre
PO Box 1590, Truro, NS B2N 5V3
oh: (902) 895-6385
fax: (902) 893-1520

Peoples of the Maritimes: Mi’kmaq

by Stephen A. Davis. Nimbus, Halifax, 1997.

(74 pgs)

Wabanaki: People of the Dawn (Part One)

produced by Nova Scotia Office of
Aboriginal Affairs. Halifax, 2005.
(26 min video)

OAA website: www.gov.ns.ca/abor/

Activities/Discussion Questions

Archaeological excavations provide a rich
resource for scientific evidence of the his-
tory of humankind. Some people believe
that much more archaeological excava-
tion should take place to provide more
information. However, many Mi’kmaq
are not so anxious to disturb the evidence
of past lives of their ancestors and would
prefer to have archaeological sites identi-
fied and protected. What is your opinion
on this topic? Explain.

The petroglyphs told of Mi'kmaw life
some 2500 years ago. You are tasked to
design images for petroglyphs telling the
story of modern day people that will be
uncovered some 2500 years from now.

What would you include and why?

You are a Mi’kmaw person and you
know that the Kejimkujik area holds a
strong connection to the past for your
people and a host of Mi’kmaw cultural
resources. However, Kejimkujik is also a
maijor tourist site and a National Federal
Park and as such is managed, regulated
and owned by the government. It is open
for use and enjoyment by the general
public. Everyone pays an entrance fee
and is allowed in the Park during speci-
fied hours. Do you, as a Mi'kmaw person
think this situation should change? Why

and How?

Ch 1: The Story Begins
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Chapter 2

Meet the Mi‘kmaq of Yesterday and Today

As it Was ...

At the time of European contact (circa 1500),
the Mi'kmaq occupied a large area known as
Mi’kma’ki. This region included all of what is
today Nova Scotia and Prince Edward Island,
part of the Gaspé Peninsula, Newfoundland

and most of New Brunswick.

Mi’kma’ki was divided into seven districts,
each of which was led by a District Chief.
This group of seven district chiefs made up
the Mi’kmaw Grand Council, which governed
over the Mi’kmaw people. There were many
smaller communities in each district. These

communities were led by a local chief.

The Mi’kmaw names for the seven districts
came from the geographical characteristics

of the areas:

_____
--

S Kespek
\ Last Land
\ .
1 o -
1

s Epekwitk aq Piktuk
Sy Lying in the Water and The Explosive Place

Unama’kik aq Ktagmkuk (“foggy lands” and
“land across the water”)—Cape Breton Island
and Newfoundland

Epekwitk aq Piktuk (“lying in the water” and
“the explosive place”)—Pictou County and Prince
Edward Island

Eskikewa'kik (“skin-dresser’s territory”)—the area
stretching from Guysborough to Halifax County

Sipekni'katik (“wild potato area”)-the counties of
Halifax, Lunenburg, Kings, Hants and Colchester

Kespukwik (“last flow”)—the counties of Queens,
Shelburne, Yarmouth, Digby and Annapolis

Siknikt (“drainage area”)—including Cumberland
County in Nova Scotia, and the New Brunswick
counties of Westmorland, Albert, Kent, Saint
John, Kings and Queens

Kespek (“last land”)-the

area north of the Richibucto,
including its rivers and
parts of Gaspé

Unama’kik aq Kfoq{mkuk
Foggy Lands

\ AP and
S~ ',D, .S'kmkf Land Across the water
~ .,/ Drainage Area
’ ,/ 7
1 ’ ’
) < ===
1
' Mi’kma'ki
S ¢
! 0 Seven Disctricts of Mi‘kmaq
Z, ‘ol Eskikewa'kik
v N Skin-dresser’s Territory
Sipekni’katik
Wild Potato Area Kespukwik
Last Flow
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Mi’kmaq also belonged to a large political
organization known as the Wabanaki
Confederacy . This confederacy was led by
the grand chiefs of several tribes who lived
in eastern North America. The tribes
included Passamaquoddy, Penobscot,
Maliseet, Mi’kmagq, and Abenaki.

Hierarchy of Mi‘kmaw Leadership
at the Time of European Contact

The European settlers were met by a
Mi’kmaw Nation that was orderly, well-
governed, strong, knowledgeable and
successful. The chart below explains the
reporting structure of their government at

that time.

We do not know how many Mi'kmagq lived in
Mi’kma’ki in the 1600s. Historians think that
there were between 50,000 and 100,000.
This number is based on the writings of the

Jesuit missionaries who were among the

earliest newcomers. Some of these writings

Hierarchy of Mi'kmaw Leadership at the
Time of European Contact

Wabanaki Confederacy (Eastern North America)
Mi’kmagq Grand Council (Mi‘’kma’ki)
District Chiefs (Seven Districts)

Village Chief (local Community)

Community Members

quote Grand Chief Membertou, who referred
to the Mi’kmagq as being as plentiful as “the
number of hairs on my head.” That's a large

number!

The Mi'kmagqg were a seasonal people. They
moved to the coastal areas in the warmer
seasons and inland in winter. They used
well-established travel routes—traveling the
same paths from year to year. Mi'kmaq
traveled light, relying on the natural environ-
ment to provide for their needs. A group of
Mi’kmagq could set up camp in a matter of
hours, building a fire and making wigwams.
Everyone was organized to help gather the

building materials and supplies.

The Mi’kmaq regularly traveled great dis-
tances along the waterways of the Maritimes

and they depended on the canoe for trans-

portation. Skilled artisans constructed these
canoes by hand, using handmade tools and
local wood like birch and beech. They sewed
the parts of the canoe together using a bone
needle and fir tree roots. Only the most
skilled artisans were entrusted with making
these canoes, which had to be seaworthy

and reliable.

The daily life of the Mi’kmagq centered on
finding and preparing food, and the sharing
of wealth among members of the village.
Daily activities were all about survival—
finding and preparing food, clothing, shelter,
medicines, etc. Mother Nature provided the
basics of life and her gifts were taken with

respect and gratitude.

12
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Throughout Mi'kma’ki, the Mi’kmagq enjoyed
an active social life. We loved to socialize,
holding frequent and lavish ceremonies to
celebrate important events like a success-
ful hunt, marriages, funerals, visiting tribes,
peace or even war. A fabulous feast was
always the highlight of these ceremonies,
which also featured lots of traditional food,
song, dance and laughter. Often the Chief
or a community Elder would entertain the
crowd with stories of ancestors, legends
and Mi'’kmaw history.

The Mi'’kmagq also had a keen sense of com-
petition, taking part in competitive events and
vying to be the most successful hunter in the
village. Canoe races, and games of chance
such as Waltes (a traditional dice game) were

other opportunities for competition.

The Mi'kmaq were a communal people.
They shared everything from hunting dogs
and canoes, to food and shelter. All commu-
nity members worked for the survival of the
village. Exploitive (wasteful) or selfish behav-
iour was not acceptable to the Mi'’kmag, who
believed in respect for oneself, for others and

for the natural environment.

The Mi’kmaq depended on their knowledge
of the seasons, weather, animals, plants, and
hunting and preparation skills for survival.
This knowledge was passed on from gen-
eration to generation. Mi’kmaw education
included the teaching of traditional hunting

skills, construction techniques for things like

Traditional Mi’kmaw Dress

shelter or canoes, food preparation, sewing
skills, etc. Traditional teachings, stories, and

histories were mainly passed on orally.

The clothes worn by the Mi’kmaq were made
from animal skins. They were designed to

be practical and protective. Any decoration

on the clothing was modest and made from

National Museum of the American Indian
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Acadia
First Nation

Annapolis Valley
First Nation @ [
Glooscap

Bear River
First Nation

other parts of the animal such as claws,
bones or antlers. Shells, quills and feathers
were also used for decoration. The Mi’kmagqg
used natural dyes from plants and animals
for color. They were a creative and

artistic people.

Asltls ...

Today, in the 21st century, the Mi'kmaq

live very differently. Divided by provincial
borders, confined to smaller land areas
and restricted by the Indian Act and federal
laws, Mi’kmaw communities at first glance
look like any small rural community in

Canada.

In Nova Scotia, Mi'’kmagq are divided into
13 Bands. Each band is led by a Chief and
Council elected by community members.
The 13 bands occupy specific areas of land
known as Indian Reserves. These reserves

are located throughout the province.

‘Wagmatcook

Firsg Nation
S ﬂ Y
We'kogma'q

First Nation

Membertou
First Nation
Za

®Eskasoni
First Nation

Pictou Landing ry
o First Nation Potlotek
illbrock gi? ;«Tﬁi‘: First Nation

L]

First Nation

®ndian Brook
First Nation

First Nation

First Nation Communities
in Nova Scotia

Hierarchy of Mi'kmaw Leadership Today

Government of Canada/Provincial Government

4

Chief and Council of the Mi’kmaw Community

::

Community Members

Hierarchy of Mi'’kmaw

Leadership Today

The Mi’kmaw hierarchy of today reflects the
impact of the Europeans over the last 400
years. Rather than the Mi’kmaq themselves,
the Canadian government is the highest

authority in the hierarchy.

According to Statistics Canada (2006
census), there are 24,175 Aboriginal people
living in Nova Scotia. Of these, 7978 are
living in Reserve communities and 16,197 are
living off-Reserve. The Mi’kmagq share the
province with many other cultures. Aboriginal
people make up 2.7 percent of Nova Scotia’s
population. Although the Mi'’kmag have a
higher birthrate than other Nova Scotians,

they also have a higher suicide rate and

shorter life span.

Most Mi’kmagq in Nova Scotia go to public
school because few communities have on-
Reserve schools. Although staying in school
is still o concern in many communities, more

and more Mi'’kmagq are graduating from high
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school and many of them go on to university.

The number of Mi’kmag who have profes-
sional careers (doctors, lawyers, etc.) is also
on the rise. Unfortunately, many must leave
their home communities to find work. Tradi-
tional Mi’kmaw skills and knowledge are no
longer seen as important for finding work

and are slowly disappearing.

Today, Mi'’kmag no longer depend on
Mother Nature for food and survival.
Instead, they focus on earning money to
buy food at the grocery store. While many
Mi’kmag still hunt moose or fish for salmon

and eel, it is no longer a means of survival.

Since the 1950s, Mi'kmaq with low incomes
have been able to take advantage of
Canadian social programs like the Welfare
Program, Employment Insurance and Family
Benefits. Because they have limited land and
resources, many First Nations people are
dependent on this social welfare system.
And while there are many stories of suc-
cessful Mi’kmaw business ventures, the
unemployment rate is still high in First

Nation communities.

Today Mi'kmagq live in modern homes with
modern conveniences. Young people par-

ticipate in organized sports, wear the latest
fashions, and listen to modern music. How-

ever, traditional songs, dance, language,

Treaty Day Celebrations
in Halifax, Nova Scotia

spirituality, food, and herbal medicines are
being slowly re-introduced to the First Nation
communities. These efforts validate the

importance of the traditional ways.

The Mi’kmaw language is considered to

be a “threatened “ language. Less than 25
percent of Mi’kmag in Nova Scotia are fluent
in their own language. Even fewer have
Mi’kmaw as their mother tongue. While First
Nation communities are working hard to
revive the Mi’kmaw language, English is still
the main language spoken in most commu-

nities.

Competitive sports like hockey, softball

and basketball are very popular among

the Mi'kmaw people. They also continue to
enjoy traditional activities such as hunting,
canoeing, and games of chance. Traditional
Mi’kmaw song and dance are also a big part
of annual community powwows. Community
feasts honoring Elders, war veterens, mar-
riages and funerals are still an important part
of Mi’kmaw life. St. Anne’s Day (July 26) and
Mi’kmaq Treaty Day (October 1) are special

Mi’kmaw holidays.
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While Mi’kmaw Reserve lands are communal  The challenge for Nova Scotia Mi'kmagq is

(meaning they are shared by all members of to be successful in modern society, while
the community), life in a Mi’kmaw commu- also preserving their traditional culture and
nity today is not communal in the traditional way of life.

sense. Sharing wealth is no longer common
nor is it needed for survival. Individuals accu-

mulate their own possessions and wealth.

Because most of the land in
Nova Scotia is owned by
individuals or the government,
Mi’kmag who live on-Reserve
do not have much access to the
natural resources. Most Crown
Lands (government-owned) are
leased (rented) to the pulp and
paper industry.

(right and below)

Old and current photos taken
at Millbrook First Nation
Community
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Resources

Mi’kmaq Resource Centre

Hosts a library of information on
Mi’kmaw culture and history.

Address: Student Cultural & Heritage Cir,
Rm CE268, Cape Breton University

PO Box 5300, Sydney, NS B1P 6L2

ph: (902) 563-1660

fax: (902) 562-8899

e-mail: patrick-johnson@cbu.ca

website: http://mikmawey.uccb.ns.ca

The Mi’kmaw Resource Guide (4th Ed)
Eastern Woodland Print Communications,
Truro NS, 2007.

Eastern Woodland Print Communications
72 Church Rd, Truro, NS B2N 6N4
email: ewpc@easternwoodland.ca

ph: (902) 895-2038

fax: (902) 895-3030

Toll free: 1-877-895-2038

The Nova Scotia Museum's

Mi’kmaq Portraits Database
Collection of portraits and illustrations
in various media, of the Mi’kmagq

of Atlantic Canada.

website: www.museum.gov.ns.ca/mikmag

Activities/Discussion Questions

Under the headings of Governance,
Education, Social Activity, Language,
Economics, Employment, and Natural
Environment, compare the Mi’kmagq of
400-500 years ago (before European
contact) with the Mi'’kmaq of today.

Discuss the pros and cons of change
under each heading. In your opinion, is
the Mi’kmaw culture stronger or weaker
today than it was in the 1500s. (This
activity could take place in the form of
a debate with teams supporting two

differing opinions.)

Using the definitions of Nation, Culture
and Society provided in the Glossary, use
these words to describe the Nova Scotia
Mi'’kmagq of the 1500s. Do these words
apply to the Mi’kmagq of today.
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Chapter 3

From Legends to Modern Media

Tracing the language and communication of the Mi’kmagqg from legends to modern media

Ct0CFOC+OGCFOCED

The Importance of Language

“Language is one of the main instruments

for transmitting culture from one generation
to another and for communicating meaning
and making sense of collective experience.”

(Royal Commission on Aboriginal Peoples)

Indeed, the “heart” of any culture is in
its language. By expressing our thoughts
and beliefs, language is critical to our

cultural identity.

“If you lose the language the Creator gave
you, you won't be able to speak from your

heart to him.”

pg 55, Towards a New Beginning Task Force on
Aboriginal Languages and Cultures. July 28, 2005.
Department of Canadian Heritage,

Aboriginal Language Directorate.

Mi‘’kmaw Language-

An Oral Tradition

Before European contact 500 years ago,
Mi’kmagqg was primarily an oral (spoken)

language passed on from generation to

generation through the stories and teachings

of family and Elders. Often, storytelling was
used to teach children about their natural

environment. Mi’kmaw children learned

Kluskap with the Whale
and the Beaver

about their culture and history by listening
to these legends and stories of mythical

characters.

The early settlers from Europe wrote down
the stories and legends of the Mi’kmag. One
of the famous mythical characters they wrote
about was the Mi'’kmaw hero “Kluskap,”

which is also spelled “Glooscap.”

Kluskap had many magical powers, includ-
ing being able to turn things into stone. As a
result, strangely shaped rocks throughout the

Maritimes are said to have been put there

by Kluskap.
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The Legend of the Tidal Bore
(Why the water is muddy)

In the days of Kluskap (Glooscap) the river
water from the Bay of Fundy was clear and
fresh. Then a monster Eel swam down the
river and pushed all of the fishes and all the
fresh water into the salty bay. Turtle told
Kluskap of the cruel hardships that resulted.
Kluskap gave great powers to Lobster, who
grew much in size and strength and fought the
evil Eel. The long battle stirred up much mud
and many waves far up the river until the Eel
was killed. And even today in Kluskap’s bay
and on the muddy river, with an elbow bend,

the battle scene takes place twice a day.

High Tides of the Bay of Fundy
(Why the Bay Rises and Falls)

Kluskap, the giant, legendary Mi’kmaw
figure, wanted to take a bath. He called his
friend Beaver and told him to find some water.
Beaver built a huge dam across the mouth

of a great river. Water backed up behind the
dam and stopped flowing into the sea. As
Kluskap stepped into the water, Whale stuck
her head over the dam and asked, “Why have
you stopped this water from coming to my
domain?” Not wanting to anger his friend,
Kluskap got up and walked back to land. With
a stroke of her mighty tail, Whale destroyed
the dam and sent salt water flooding into the
river. As she turned and swam back out to sea,

she set the water of the Bay sloshing back and

forth, a movement it has kept to this day.

First Nations history and language is also
evident in Mi'kmaw place names in Nova

Scotia. Here are some examples:

* “Tatamagouche” translates to
“Blocked across the entrance with sand”
* "Musquodoboit” means

“Rolling out in foam”

It is through many of these Mi’kmaw place
names and translations that historians can
figure out where Mi'kmagq lived and how
they traveled.

The Written Word

Before European contact, the Mi'’kmaq

wrote in hieroglyphs (symbols) which were
scratched into tree bark or animal hides.
Fortunately some of these writings have been
preserved as petroglyphs
(carvings in stone). In Nova
Scotia, petroglyphs found at
Kejimkujik National Park and
Bedford Barrens tell the story

of Mi’kmaw life.

The Mi'’kmaq also used a special

belt known as a wampum belt
to record history. A member of the
Mi’kmag Grand Council called a “pu’tus”
was responsible for the wampum belt.
Meetings of the Mi’kmaqg Grand Council
were “recorded” and read back by the

pu'tus, who organized shells and beads on

(above)
Bird and Chiefs Crest
petroglyphs
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the belt as a way of recording information. At
each meeting the Pu’tus would re-tell the his-
tory of his people and add more shells and
beads to the wampum belt. In this way, the
wampum belts tell the history of the Mi’kmaw

people.

Over the years many Nova Scotians have
tried to track the history of the Mi’kmaw
language. Silas Terius Rand (1810-1889), a
farmer’s son from Canning, Nova Scotiq, is
one such person. He dedicated his life to the
study of the Mi'’kmaw language. Rand could
speak and write a dozen languages includ-
ing Latin, Greek and Hebrew, but it was the
Mi’kmaw language that intrigued him the
most. When Rand lived in Hantsport from
1853 to 1889, he compiled a 40,000-word
Mi’kmaw dictionary, translated the Bible,
and wrote of the rich mythological lore of
the Mi'kmagq.

Documenting (tracking) a language is no
easy task. The English alphabet has five
vowels and 21 consonants. Combinations of
these letters are used to make all sounds in
the English language. The Mi’kmaw lan-
guage uses fewer letters than English, but
has one additional character, the schwa “4”.
Letters at the start or end of a word can fell
its number (singular or plural), its tense,

or its formality. Mi’kmaq is an efficient

language, meaning much can be said

Andrew Alex, Pu’tus, wearing a
Mi'’kmaw wampum belt

with relatively few words.

In the early 1970s linguists Bernie Francis,
Mi’kmaw linguist, and Doug Smith identified
a Mi'’kmaw alphabet. It is made up of eleven
consonants (p,t,k,q,i,s,/,m,n,w,and y) and six
vowels (a,e,i,0,u, and a schwa denoted by a
barred “1”) These are the only letters required

to speak and write the Mi'kmaw language.

In 1976 Francis and Smith researched and
developed a new orthography to distinguish
Mi’kmagq from other languages. Completed
in 1980, and now known as the Smith-Francis
orthography, it has been accepted as the
official written language of the Mi’kmagq

in Nova Scotia. In 2002, the Assembly of
Nova Scotia Mi'kmag Chiefs, the Province
of Nova Scotia and the Government of
Canada formally recognized the Smith-
Francis orthography as the written form

for all documents written in the

History Collection, Nova Scotia Museum, Halifax
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Mi’kmaw language.

The Decline of the

Mi’kmaw Language

Today, English is the main language spoken
by First Nations people in Nova Scotia.
English is used throughout all media, pub-
lications, modern film and music. However,
English is not the only reason for the decline

of the Mi’kmaw language. Other significant

events have also played a part in the decline.

When the early settlers came to Nova Scotia
in the late 1500s, they brought their own
language, school system and religion.
English quickly became the main language
in Nova Scotia. Mi’kmaw families encour-
aged their children to learn English as it was
seen as the way to an education and better
life. Unfortunately, this too contributed to

the decline of the Mi’kmaw

language.

Mi’kmaw language suffered a severe blow

during the residential school era—a time

when Native students were forced to speak
English at school. Children who spoke their
own language were punished. In Nova
Scotia, more than 1000 Mi’kmaw children
attended the Shubenacadie Residential
School between 1930 and 1967. These
students were separated from their families,
their traditional ways and their language. By
the time they graduated from the Shubena-
cadie Residential School, very few students
still spoke Mi'kmag. Sadly, this meant that
the generations who came after them did

not have any knowledge of the Mi’kmaw

Language:
Aboriginal Identity Population
by mother tongue (Nova Scotia)

Aboriginal Identity Population 24,175

% of Aboriginal Identity population
with Aboriginal languages(s) first

learned and still understood 18.1%

% of Aboriginal Identity population
with Aboriginal language(s) still

spoken at home 11.3%

% of Aboriginal Identity population
with knowledge of Aboriginal
language(s)

20.6%

In Nova Scotia Canada:

1 out of 10 people who knew Mi’kmaw
spoke it regularly at home

Almost 65% of homes on-Reserve in the
Atlantic region spoke English only

—Statistics Canada 2006 Census data
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language.

Mi’kmaw Language Today

In recent years there have been many
efforts to revive the Mi’kmaw language. The
Government of Canada and other organiza-
tions, including the Royal Commission on
Aboriginal Peoples, agree that language

is an important part of cultural identity. In
Nova Scotia, many initiatives are in place

to encourage Mi'kmaw youth to learn their

language. These initiatives include:

¢ Reserve schools in Eskasoni, Member-
tou, Wagmatcook, Pictou Landing, and
We'kogma'q work to ensure students
are immersed in Mi’kmaw language

and culture.

e Some public schools and universities are

now offering Mi’kmaw language courses.

* Mi'’kmaw language courses and
materials are available via (through)

the Internet.

* Mi’kmaw resource materials are being cre-
ated to assist those interested in

the language.

e Community daycares and preschools
teach Mi’kmaw language to First

Nations children.

¢ Several First Nations communities

are using Mi'kmaw signage.

* Some communities are using Mi’kmaw
street names and re-naming their commu-
nities using Mi’kmaw words. For example:
“Afton” is now “Paq'tnkek”

“Whycocomagh” is now “We'kogma’q”

At first glance

this daycare looks
pretty much like
any other. The
sound of children
singing...pictures
of fruit, vegetables

and animals cover
the wall. Numbers

¥
Four-year-old Julianne Johnson points to some of
are everywhere. the Mi’kmaw words on the wall at the daycare

But the Millbrook Mi'’kmaq Daycare has a difference.
Take a closer look at some of those pictures on the
wall. Many are bilingual. Not English and French as
you might expect but, rather, English and Mi'’kmaq.

The daycare has been teaching some words in Mi’kmagq to
its children since it opened in 1996. Parents say language
programs like these are a first step in helping today’s
generation regain part of their heritage.

“Mi’kmaw culture is much more accepted now
than it was when I went through the school system,”
says Tim Bernard, whose son attends the daycare.
“It’s exciting to listen to Jace participate in language
instruction there. It makes my day when I pick
him up and, as we leave, he turns and waves to his
classmates and daycare staff and says ‘Nmu'ltes’

(I'll see you again).”

(From “Daycare with a Difference” by Steve Smith.
Mi’kmaqg-Maliseet Nations News Oct 2004)

“Chapel Island” is now “Potlotek”

*  Modern Mi'’kmaw music is becoming
popular in the communities.

*  Mi'’kmag/Nova Scotia/Canada agree-
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ments are now translated into Mi’kmag.
Communications/Mi’kmaw Media
Mi’kmaq are also using the media to share

their stories, news, culture and language.

For example, the Mi'’kmag-Maliseet Nations
News, launched in November 1990, provides
a valuable communications link among
Atlantic First Nations. This monthly news-
paper provides newsworthy information

and human-interest articles specific to First
Nations in the Atlantic region. Through this
newspaper, First Nations can share their

opinions and ideas.

Another example of Mi'kmaw media is
Golivision, a cable station that reaches all
households in Eskasoni. This TV station has
been used for numerous cultural initiatives
within the community of Eskasoni. It also

broadcasts in the Mi'kmaw language.

Nationally, APTN (Aboriginal Peoples
Television Network) has given First Nations

a way to share their opinions and perspec-

tives across Canada.

“Micmac, Mi‘kmaq, Mi‘’kmaw”
The word Mi’kmagq, (ending with a “Q") is

a noun that means “the people.”

According to research done by Bernie Francis
and Virick C. Francis, the word Mi’kmaq is
the regular form of the possessive (show-

ing ownership) nouns nikmaq, kikmaq, and
wikma—which mean “my people,”

“your people” and “his/her people.”

The word Micmac is a mispronunciation
of the word Mi’kmaw.

Mi'’kmagq is the plural form of the singular
word Mi’kmaw. Because it is plural, the word
Mi’kmagq always refers to more than one

Mi’kmaw person or to the entire Nation.

Examples:
The Mi'’kmagq have a rich history and culture.

A Mi’kmaw came to see me.

In addition to being a singular noun, the word

Mi’kmaw can also be used as an adjective.

Examples:

A Mi’kmaw person

The Mi’kmaw Nation

Mi’kmaw stories often feature Kluskap

A Mi’kmaw Elder came to see me.

The Mi’kmaq-Maliseet Nations
News is a monthly publication
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Resources

Atlantic Canada’s

First Nations Help Desk

47 Maillard St, Membertou, NS B1S 2P5
oh: (902) 567-0842

fax: (902) 567-0337

Toll-free: 1-877-484-7606

Language web page: firstnationhelp.com/ali/

Mi’kmaq-Maliseet Nations News
Eastern Woodland Print Communications,
Truro, NS. (monthly newspaper)

72 Church Rd, Truro, NS B2N 6N4

ph: (902) 895-2038

fax: (902) 895-3030

Toll-free: 1-877-895-2038

e-mail: news@easternwoodland.ca

Red Earth: Tales of the Mi’kmaq

by Marion Robertson. Nimbus, Halifax,
2006. (96 pgs)

Originally published as Red Earth: Tales of
the Micmacs. Self-published, 1969.

Activities/Discussion Questions

There is no word for good-bye in the
Mi’kmaw language. There is a term
Nmu'ltis app that informally translated to
English is “I'll see you again.” What does

this tell you of the culture?

We have all watched as Canada moved
to promote bilingualism (English/
French). Signage, government services
and publications all require both French
and English text. All federal government
documents are to be available in both
“official” languages. Millions of dol-

lars have been spent to make Canada

a bilingual country. However, very little
attention has been given to the original
language of this country—the Aboriginal
languages. In your opinion, why has

this occurred? Should the Aboriginal
languages be considered as “official”
languages also? Why or why not?

Essay question: You are a Mi’kmaw
leader and want to increase the use of
Mi’kmaw language in your community
and encourage youth to use the
language. What would be your
approach? What projects/activities/

games would you use?
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Chapter 4

The Evolution of Mi‘kmaw Education

Charting the challenges, the failures and the successes
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Traditional Mi’kmaw Education

In the past, traditional Mi’kmaw education
was all about learning the skills for survival
and community living. Parents, Elders,
extended family members and other com-
munity experts taught young people the skills
they needed. Rather than sit in a classroom,
the Mi'’kmagq learned as they went. Educa-
tion was a continuous process taking place

wherever and whenever needed.

Children were taught according to their
future roles as adult men and women. Men
were taught to hunt, fish and provide for the
community. Handcrafted tools such as bows,
arrows, lances, arrowheads, fish traps, wood
frames, axes and canoes were made with
great skill and precision. Women were taught
to prepare and preserve food, prepare mate-
rials, make all clothing, set up camps, and
care for children. All Mi’kmaw children were
given an in-depth knowledge of the natural

environment.

The Role of Elders

in Mi’kmaw Education

Elders played an important role in traditional
Mi’kmaw education. Elders were—and still

are—seen as the “keepers of the culture.”

They keep alive the Mi’kmaw stories,
legends, cultural beliefs, spirituality,
language, history, and traditions from

generation to generation.

Mi’kmaw Elders are teachers, philosophers,
linguists, historians, healers, judges, coun-
selors—all these and more. They are living
embodiments of Mi’kmaw tradition and
culture. Elders are keepers of the spiritual
knowledge that has kept the culture alive
through thousands of years. Their knowl-
edge of ceremonies and traditional activities,
of laws and rules set down by the Creator,
enables the Mi’kmaw people to live as

a Nation.

Not all Elders are seniors, and not all old
people are Elders. Some are quite young.
But Elders have gifts of insight and under-
standing, as well as communications skills to
pass on the collective wisdom of generations

that have gone before.

Elders do not hoard their knowledge. Their
most important task is to pass their knowl-
edge on, so that the culture

of their people can continue.

The Elders share their cultural

knowledge through action,

example and oral traditions.
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These may be stories, jokes, games or other
shared activities. When listeners hear the sto-
ries and teachings of the Elders, they feel the
pain, the joy, the victories and defeats of their
people. They reach out to one another across

time. Past, present and future become one.

The European Influence

on Mi’kmaw Education

With European contact came a new lan-
guage and a new way to record history by
writing it down. The Europeans also brought
with them new systems of land ownership,
trade, education, and organized religions.
Many European missionaries felt

it was their job to “educate” the

Mi’kmagq in the modern ways

and encouraged them to build

churches and schools. The writ-

ings of the early missionaries provide us with

most of the written history of the time.

In 1605, the French settlers in Nova Scotia
began to work to convert the Mi’kmaq to
Christianity by giving them religious instruc-
tion. They continued with this religious
education until the first school was built in
Le Have in 1633 for Mi'’kmaw and French
students. When teaching the Mi'kmagq, the
missionaries focused on the teachings of
the Roman Catholic church. In 1610, Chief
Membertou and his family were the first
Mi’kmaq baptized into the Catholic faith.
Today, the majority of Nova Scotia Mi'kmag
are Catholic.

Religious education by the French

continued until 1710 when control of

“Acadie” changed from France to

England. The English were not as interested
in educating the Mi'’kmaq as they were in
keeping them under control and confining
them to small areas of land. During the
decades leading up to Confederation in
1867, the English showed very little interest
in educating the Mi’kmagq.

The Mi'’kmaw Educator

While the writings of the missionaries tell us
about their efforts to educate the Mi'kmagq, it
is important to understand that the Mi'kmaq
had much to teach the newcomers in return.
Without knowledge of the natural environ-
ment, survival in the “new world” would
have been next to impossible for those early
settlers. Having survived in this region for
millennia, the Mi’kmaq were the experts on
the natural environment. The writings of the
early missionaries document some of this
information and express admiration for the

vast knowledge of the Mi'’kmag.

The Role of the Federal Government

During the 1800s, the Mi’kmaq lost even
more control of their culture. The British_
North America Act of 1867 and the Indian
Act of 1876 stated that First Nations were

wards of the Federal Government. These Acts

moved control over First Nations life far away

from the local community. Now, the federal
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government was responsible for Indian
education. This marked the beginning of

the Indian day-school system in Canada.

During the late 1800s and early 1900s a
number of one-room schools were built in
Mi’kmaw communities. The schools were
built in recognition of the federal govern-
ment’s commitment to providing First Nations
with an education. Unfortunately, the sub-
jects taught in these schools did not reflect
Mi’kmaw culture. Furthermore, there was no
instruction in the Mi’kmaw language. The
federal government did little to keep these
schools going and few Mi’kmaq were inter-

ested in attending them.

The Mi'kmagqg were soon to be victims of an
even more destructive method of educa-

tion—the residential school. While people in

the federal government thought residential
schools would be a positive experience, they
turned out to be one of the most detrimental

experiences of the Mi’kmaw culture.

Residential Schools—

A Detrimental Experience

According to the Indian Act, the federal gov-
ernment was obliged to provide the Mi’kmaq
with an education. The government also
wanted to help integrate First Nations people

infto Canadian society. Between the 1930s

An early photograph, taken on June 21, 1966,
of children attending Residential School.

and the 1960s, residential schools were
opened in every province of Canada except
New Brunswick and Prince Edward Island.

The federal government ran the residential
schools in partnership with various religious
organizations in Canada until April 1, 1969
when the government took over full respon-
sibility for the school system. More than
100,000 children attended these schools

over the years.

In Nova Scotia, the federal government

ran the Shubenacadie Residential School in
partnership with the Roman Catholic Church
from Feb 5, 1930 until June 26, 1966.
Government agents and the RCMP (Royal
Canadian Mounted Police) took Mi’kmaw
children from their homes across Nova
Scotia and New Brunswick and transported
them to the school—sometimes without

the consent or knowledge of their families.

Approximately 1000 Mi’kmaw children

(continued on page 32)
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Mi’kmaw parents have always
been educators, teaching their
children how to hunt and fish,
how to make their traditional
equipment etc. With the
intrusion of the Europeans,
they perceived that if they
were going to survive, avail
themselves of opportunities
to compete, then an education
was of the utmost importance.
A school was necessary.

In 1880 Indian Brook Mi'kmaq
appealed to the Department of
Indian Affairs via the Indian
Agent for a school. Tenders
were submitted for the job; but
each proved too expensive. It
wasn't until 1890 that a school
was finally built. In 1894 Chief
James Paul and Council again
appealed to the Department
of Indian Affairs; this time for
a teacher.

In the fall of 1894, Robert J.
Logan, a non-Catholic, was
hired. In spite of differences
with government, church

and parish priest, Mr. Logan
remained teacher for twelve
years. This was followed by
the lack of qualified unbiased
teachers, and poor attendance,
which caused temporary school
closings. Reasons for poor
attendance and school closings
were never questioned.

The day school at Indian Brook
closed indefinitely on Febru-
ary 1, 1930. Parents were not
dismayed, however, because
just five miles away in Shube-
nacadie they had watched this
new red brick building being
built. They were aware that it
was a school, where according
to the articles in the Halifax
Chronicle, June 16, 1929,

Indian Brook Day School

Indian children would be
given every opportunity
towards a higher education.

It would provide endless
opportunities for the Mi'’kmaw
child to become all that he/she
could be.

In the beginning, parents will-
ingly allowed their children
to attend, only to discover
that children were exposed to
physical and mental abuses.
Children were deprived of
their culture. They were not
allowed to speak to their
siblings and other family
members of the opposite

sex. In some instances they
were severely punished
merely for speaking their own
language. Slave labor had

also been introduced to the
Mi’kmaw Nation.

Indian Brook parents retali-
ated by refusing to allow
their children to attend the
residential school. They kept
their children at home and
demanded the federal govern-
ment re-open the day school
on the Reserve.

Education in Indian Brook

Photo: Elsie Basque

Between 1930 and 1939 the

schoolhouse had been used
as a family dwelling. A new
home was provided for the
family, and the building was
now available to be used as a
school. A vacant building; it
was lacking in all classroom
amenities except for a black-
board and a box of chalk.
Four wooden church benches
provided the seating arrange-
ment. It was September 5, 1939.

Twenty-six children and their
parents were already at the
school when the Mi’kmaw
teacher arrived at 8:30. Eigh-
teen children were com